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position) in the same substance as in 'so yam devadattah'
(this is that Devadatta). Likewise, since there is only one
substance, the 'anavabhasa' and ^iparyaya" will belong
only to the self,

Reply : Then due to ^naiia prakasa virodha' (nega-
tion of luminosity of knowledge) and due to the absence
ofthe^asrayavishayabheda' (difference of the locus and
its object). Brahmam cannot be the asraya of ajnana.

So far the Purvapaksa is stated and explained.

Reply ; At first Padmapada proceeds to show the
^ avidya karana dosha samsarga1 (relation of the causal de-
fect of avidya for consciousness. This consciousness refers
to 'advitiyadhishthana brahmatman' (the ground or locus
which is the non-dualistic Brahman-self). It is avidya
that prevents us from having a knowledge of the adhish-
thana. "There is a dosha even here and it is of the nature
of 'agrahana avidya' (avidya that does not apprehened)
which conceals (acchadaka) the prakasa.  We come to
know this from the sruti and from arthapatti (impli-
cation)."

We have earlier esl-ablished ajnana through^'perception^
inference and arthapatti; and now we proceed to explain
the same from sruti and arthapatti.

There are surti passages like "anritena hi pratyudhah*
and ^.anisaya socati muhyamanah". Now in deep sleep
there can be no mithyajnana ; and even though the bhrama
samskaras (impressions of illusion) exist, they are not able
to prevent a right cognition. A temporary non-apprehen-